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    This research investigates the translation of the Arabic wishing verbs  أفعال
 into English. These verbs (أخلولقَ  / ikhlawlaqa ,  حَرى/ hara , عَسىَ  / Asa) ((الرجاء

operate on the nominal sentence. They govern two elements: their noun is the 

subject which is in the nominative case and their predicate is in the subjunctive 

case. Only asa is used in the Glorious Quran. It is used as an imperfect and perfect 

verb, and connection of the pronoun with asa such as (assaytum / ُعَسيَّتم). The 

research shows how translators translate these verbs. The translations are based on 

authentic Quranic interpretations. Five English translations of three ayahs are 

selected, compared, discussed and analyzed to show to what extent the five 

translators are able to convey the meaning of asa into English accurately. Asa 

does not have a one-to-one correspondent in English. Difficulties of rendering asa 

is due to misunderstanding its complete and incomplete meanings and connection 

of the pronoun with asa in the Quranic text; this would result in inaccurate 

rendition. Accurate translation of asa is achieved by considering its deep meaning 

context in which it is used. The model of Larson‟s meaning-based translation 

theory is adopted to assess the translation accuracy.   
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 ترجمة أفعال انرجاء انعرتية إني انهغة الإنكهيزية

أنَور عهي محمد 

عثذانرحمن احمذ عثذانرحمن                       


  

 انمستخهص 

، أخٌٍٛكَ( إٌٝ اٌٍغخ الإٔى١ٍض٠خ. رذخً ٘زٖ الأفعبي عٍٝ اٌجٍّخ الأع١ّخ ٚرذىُ        َٜ ، دش َٝ ٠زذشٜ ٘زا اٌجذش رشجّخ أفعبي اٌشجبء )عَغ

عٕصش٠ٓ: أعّٙب ٠ىْٛ ِجزذأ ٚاٌزٞ ٠ىْٛ فٟ دبٌخ اٌشفع ٚخجش٘ب ٠ىْٛ فٟ دبٌخ إٌصت. اعزخذِذ عَغٝ فمط فٟ اٌمشآْ اٌىش٠ُ. د١ش 

زخذِذ وفعً ٔبلص ٚفعً ربَ ٚارصبي اٌض١ّش ِع عَغٝ ِضً )عَغ١زُ(. ٠ظٙش اٌجذش و١ف لبَ اٌّزشجّْٛ ثزشجّخ ٘زٖ الأفعبي. ٚرغزٕذ اع

اٌزشجّخ إٌٝ رفبع١ش لشآ١ٔخ ِٛصٛلخ. رُ اخز١بس ِٚمبسٔخ ِٕٚبلشخ ٚرذ١ًٍ خّظ رشجّبد إٔى١ٍض٠خ ٌضلاس آ٠بد لإظٙبس إٌٝ أٞ ِذٜ ٠ىْٛ 

َٝ رىْٛ ٔبرجخ اٌّزشجّْٛ اٌخّغخ ل بدس٠ٓ عٍٝ ٔمً ِعٕٝ عَغٝ ٚدَشٜ ٚأخٌٍٛكَ إٌٝ اٌٍغخ الإٔى١ٍض٠خ ثشىً دل١ك. ٚإْ صعٛثبد رشجّخ عَغ

                                                           

 طانة ماجستير / قسم انترجمة / كهية الاداب / جامعة انموصم   


 استار / قسم انترجمة / كهية الاداب / جامعة انموصم  
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عٓ عٛء فُٙ ِعب١ٔٙب إٌبلصخ ٚاٌزبِخ ٚارصبي اٌض١ّش ِعٙب فٟ إٌص اٌمشآٟٔ د١ش ع١ؤدٞ ٘زا إٌٝ رشجّخ غ١ش دل١مخ. ٠ٚزُ رذم١ك 

َٝ ِٓ خلاي ع١بق  اٌّعٕٝ اٌع١ّك اٌزٞ اعزخذِذ ف١ٗ. رُ اعزّبد ّٔٛرط لاسعٓ ٌٍزشجّخ اٌّغزٕذح إٌٝ اٌّعٕٝ ٌزم١١ُ دلخ اٌزشجّخ اٌذل١مخ عَغ

 اٌزشجّخ.  

   أفعبي اٌـشجبء، دلخ، ٔبعخ، ارصبي، أداح.  انكهمات انمفتاحية:

 

1. Verbs of wishing    

In his book „Sharh Al-Tasheel‟ ًششح اٌزغ١ٙ, Ibn Malik (672A.H:Vol.1/375) states that verbs of 

wishing are the verbs which indicate wishing for the action occurrence. They are three:  َٝ  hara دشٜ ,asaعغ

and اخٌٍٛكَ    ikhlawlaqa. The most famous of these verbs is asa and the least frequently used is hara.  

1.1 The Verb ‘ َعَسي’ /Asa/    

 Al-Jawhari (1984: Vol.6 /2425) states that the meaning of asa is wishing and mercy. Wishing in 

something which is beloved and mercy upon something which is hated.  

According to Al-Samarrai, there are three types of asa as follows: 

1- Asa is a defective perfect verb which is predicated to an apparent noun and an explicit pronoun. 

This verb is one of the wishing verbs (Al-Samarrai, 2007:Vol.1/293). Consider the following 

ayah:  

دَشِّ [2.67]  َٚ ِ لَا رىٍَُهفُ إلِاه ٔفَْغَهَ  ًِ اللَّه ًْ فِٟ عَج١ِ َٓ )فمَبَرِ ١ِٕ ِِ ؤْ ُّ ٌْ ْٕى١ِلًا( عَغَٝضِ ا أشََذُّ رَ َٚ ُ أشََذُّ ثأَعًْب  اللَّه َٚ َٓ وَفَشُٚا  ْْ ٠ىَُفه ثأَطَْ اٌهز٠ِ ُ أَ  اللَّه

 ( 84ا٠٢خ:)إٌغبء، 

- Then fight (O Muhammad صلى الله عليه وسلم) in the Cause of Allah, you are not tasked (held responsible) except for 

yourself, and incite the believers (to fight along with you), it may be that Allah will restrain the evil might 

of the disbelievers. And Allah is Stronger in Might and Stronger in punishing. 

                                        (Al-Hilali and Khan, 2006: 108) 

2- Asa is a defective perfect verb which is predicated to (an) and the verb. Consider the following 

ayah: 

ُ  فعََغَٝ)[2.68]  ْْ اللَّه ( أَ َٓ ١ ِِ ُْ ٔبَدِ ِٙ ْٔفغُِ ٚا فِٟ أَ ب أعََشُّ َِ ِٖ ف١َصُْجِذُٛا عٍََٝ  ذِ ْٕ ْٓ عِ ِِ شٍ  ِْ ْٚ أَ ٌْفزَخِْ أَ َٟ ثبِ  ٠أَرِْ

  (52ا٠٢خ:)اٌّبئذح،         

- Perhaps Allah may bring a victory or a decision according to His Will. Then they will become 

regretful for what they have been keeping as a secret in themselves. 

 (Al-Hilali and Khan, 2006:134) 

Asa is a particle like (la‟ala / ًٌع) that governs the pronoun and makes it the accusative. Consider the 

following example: 

     [2.69]عغبنَ  أْ رفعً. 

                                          (Al-Samarrai, Vol.1/293) 

 You may do it.   

To „Al-Kitab‟, Sibawayh (1988:Vol.2/374-375) states that  َعغبن(alkaf/اٌىبف) is in the subjunctive. The 

evidence to be in the subjunctive is that if you mean yourself, your mark is (ni/ٟٔ). If alkaf is in the 

genitive, he says  َٞ but they make it in the place of la‟alaعَغب   ًَ ٌعَ in this postion. 
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    Thafar (1998:246-247) states that asa is used in the Glorious Quran as defective and complete verb. 

1- Defective asa does not only take a noun in the nominative but it needs a verb in the subjunctive, 

according to Thafar (1998:246). Consider the following ayah: 

 [2.70] ُْ ِٙ َْ اعْزشََفُٛا ثزُُِٔٛثِ آخََشُٚ َٚ آخََشَ ع١َئِّبً عَ ) َٚ ٌِذًب  لًا صَب َّ ٌُ(  غَٝخٍَطَُٛا عَ َ غَفُٛسٌ سَد١ِ هْ اللَّه ُْ إِ ِٙ ْْ ٠زَُٛةَ ع١ٍََْ ُ أَ  اللَّه

  (102 ا٠٢خ: )اٌزٛثخ،            

 And (there are) others who have acknowledged their sins, they have mixed a deed that was 

righteous with another that was evil. Perhaps Allah will turn to them in forgiveness Surely, Allah is 

Oft-Forgiving, Most Merciful.  

                                                   (Al-Hilali and Khan, 2006: 225-226)  

2- Complete asa takes a noun in the nominative and it is the subject for it (ibid). Consider the 

following ayah: 

ِٗ ٔبَفٍِخًَ ٌهََ [2.71]  ذْ ثِ جه َٙ َ ًِ فزَ َٓ اٌٍه١ْ ِِ َٚ ٛداً( )الاعشاء،  عَغَٝ) ُّ ذْ َِ ب  ًِ مبَ َِ ْْ ٠جَْعضَهََ سَثُّهَ   (79ا٠٢خ: أَ

- And in some parts of the night (also) offer the Salat (prayer) with it (i.e. recite the Qur‟an in the prayer), 

as an additional prayer (Tahajjud optional prayer– Nafilah) for you (O Muhammad صلى الله عليه وسلم). It may be that 

your Lord will raise you to Maqam Mahmud (a station of praise and glory, ….. 

                                                           (Al-Hilali and Khan, 2006:324) 

It is possible to use alkasrah  اٌىغشحwith alseen letter of asa on the condition that it is predicated to 

one of the three pronouns such as ( ٔب   alnun and إٌْٛ  ,alta‟a   ءاٌزب na ), according to Thafar (1998:247). 

Consider the following ayah:  

ًْ عَ [2.72]  َٙ ُْ )فَ ( ) غ١َْزُ ُْ ىُ َِ عُٛا أسَْدَب رمَُطِّ َٚ ْْ رفُْغِذُٚا فِٟ الْأسَْضِ  ُْ أَ ٌه١ْزُ َٛ ْْ رَ   (22ا٠٢خ:محمد، عٛسح إِ

- “Would you then, if you were given the authority, do mischief in the land, and sever your ties of 

kindship?”  

                                                                                 (Al-Hilali and Khan, 2006:564)  

In his book „Al-Mufasal fi Sina‟at Al-Irab‟, Al-Zamakhshari (2001:370) states that some 

grammarians classify asa into two types. One of them is that it is similar to qaraba. It has a noun in the 

nominative and a verb in the subjunctive but the subjunctive mood must be consisted of (an) and the verb 

paraphrasing by the infinitive. Consider the following example: 

 [2.73] َٝ   ص٠ذٌ أْ ٠خشط. عغ

- May Zaid get out. 

Here, the meaning is that Zaid is about to get out. Therefore, this type is of the wishing verbs. The 

other type is similar to qaruba /  َلَشُة. it has a verb in the indicative but the subject of (an) and the verb is 

paraphrasing the infinitive as in the following example: 

 [2.74] َٝ  أْ ٠خشطَ ص٠ذٌ. عغ

- May Zaid get out. 

Here, the meaning is that his getting out is near. He also gives asa two types: asa is a defective verb 

which has a noun in the nominative and a verb in the subjunctive and the second, asa is a complete verb. 

In his book „Al-Fial Zamanahu Wa Abinyatahu‟, Al-Samarrai (1983:63) states that the use of asa 

in this way does not differ in meaning from the well-known use in grammar books. For example: 

 [2.75] َٝ  ص٠ذ أْ ٠مَٛ. عغ



Adab Al-Rafidain, Vol. 53, No. 93, 2023 (06-01) 

17 
 

- May Zaid stand up. 

It is not reasonable to use asa between complete and incomplete because of hysteron-proteron.  

Arab grammarians say that asa may once be used as a verb and again as a particle and this is the 

first type. Others who say that it is a particle consider it similar to (inna and its sisters). In his book 

“Awdah Al-Masalik ila Alfayyat Ibn Malik”, Ibn Hisham (Vol.1 /215) says that it governs the noun in the 

subjunctive and the predicate in the nominative as (inna and its sisters) therefore; it is a particle of 

wishing. The second type, the subject is in the nominative and the predicate is in the subjunctive because 

it accepts the subject‟s ta‟a / ًربء اٌفبع. Asa cannot be conjugated because it includes the meaning of 

(La‟ala /  ًَ  Therefore, the particle does not conjugate. The types of asa are two: defective and complete .(ٌعَ

(“Al-kanash”, Amadaldeen, Vol.2/45).  

 In his book “Awdah Al-Masalik ila Alfayyat Ibn Malik”, Ibn Hisham (Vol.1/216) states that there 

are three opinions about asa by Arab grammarians.   

The first, it is a verb in any case whether the pronoun of nominative or subjunctive connects with 

it or not connects one of them with it. This is the saying of Basrah grammarians. Modern grammarians 

prefer this opinion.  

 The second, it is a particle whether a pronoun of nominative connects with it or not. This is the 

saying of Kufan grammarians, Tha‟alab and Ibn Al-Sarraj. 

 The third, it is a particle if a pronoun of subjunctive connects with it. This is Sibawayh‟s saying.  

 Asa is divided into two types: the first is the meaning of wishing and the second, of mercy. 

    The wishing is about a beloved thing but mercy is about a hated thing (Al-Saban, Vol.1/ 380). It is an 

unconjugated verb and its meaning is appropinquation for the sake of wishing (Al-Damamini, 2008: 

Vol.2/373-374). Asa is used for wishing more than for mercy. The meaning of wishing and mercy meet 

together in the following ayah:  

 [2.76] َٚ  ُْ َٛ وُشٌْٖ ٌىَُ ُ٘ َٚ ٌْمِزبَيُ  ُُ ا َٚ  عَغَٝ)وُزِتَ ع١ٍََْىُ  ُْ َٛ خ١َْشٌ ٌىَُ ُ٘ َٚ ُ٘ٛا ش١َْئبً  ْْ رىَْشَ َٛ  عَغَٝأَ ُ٘ َٚ ْْ رذُِجُّٛا ش١َْئبً   أَ

( )اٌجمشح،   َْ ٛ ُّ ُْ لَا رعٍََْ ْٔزُ أَ َٚ  ُُ ُ ٠عٍََْ اللَّه َٚ  ُْ  (216ا٠٢خ: شَشٌّ ٌىَُ

 Jihad
 [1]

 (holy fighting in Allah‟s cause) is ordained for you (Muslims) though you dislike it, and it 

may be that you dislike a thing which is good for you and that you like a thing which is bad for 

you. Allah knows but you do not know. 

                                          (Al-Hilali and Khan, 2006:41-42) 

1.2 The Verb ‘ َحَرى’ /Hara/    

Hara is an annuller verb. It is one of kada‟s sisters which operates on the subject and the 

predicate. It is not used in the Glorious Quran at all. The meaning of hara is meriting  جذ٠ش / خ١ٍك (Al-

Jawhari, 1984: Vol.6/2311; Al-Azhari, Vol.1/799). This is the well-known meaning stated in linguistic 

dictionaries. Some of them add to that several meanings such as loss, the place where a deer to stay at, 

eggs of ostriches (Al-Azhari, Vol.1/799). 

    Lexicographers mention this verb with (alya‟a ا١ٌبء) hari  ٞدش and some of them mention it with 

(alwaw ٚاٌٛا) haru ٚدش, but semantically there is no difference between them. 

Most grammarians mention this verb and some neglect it. They never refer to it when they talk 

about verbs of appropinquation generally and verbs of wishing specially, some of those grammarians are 

Al-Halabi, Al-Shulubin, Ibn Assfur and Abi Al-Fida‟a. 
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In his book „Sharh Al-Tasheel‟, Ibn Malik (Vol.1/375) states that hara is the least in the use of 

wishing verbs. He also says that the rest three verbs denote the appropiquation for the sake of wishing. 

The strangest verb is hara. Consider the following example: 

 [2.77] َٜ  ص٠ذٌ أْ ٠جٟء. دش

- Zaid is about to come.   

The meaning is “May Zaid come”. Here, he considers it as the strangest use of verbs of wishing 

with rare examples in Arab poetry. 

Soyoti (1992:Vol.2/131) points out that some grammarians add hara to the verbs of wishing as 

they do not originally consider it as a type of the verbs of wishing. Those grammarians are Ibn Malik, Ibn 

Tareef and Al-Sarqasti. He also says that asa and iklawlaqa  َاخٌٍٛك are used for wishing.   

According to „Maqasid Al-Shafea‟, Al-Shattibi (2007:Vol.2/273) states that most grammarians 

say the meaning of hara is the same as the meaning of asa.  

1.3 The Verb ‘ ََأخهونق’ /Ikhlawlaqa/   

It is an annuller verb and one of kada‟s sisters which operates on the subject and the predicate. it 

governs two elements the noun in the nominative and the verb in the subjunctive. It is not used in the 

Glorious Quran at all. Al-Jawhari (1984: Vol.4/1472); Ibn Manzur (2005:Vol.10/90-91) state that this 

verb indicates the imminence of the action with wishing to occur. The meaning of Ikhlawlaqa is meriting 

 :Consider the following example .جذ٠ش/ خ١ٍك

 اٌغّبء أْ رّطش. اخٌٍٛمذ[2.78] 

- The heavens appeared as though they would rain.  

                                                                          (Sterling, 2018:166). 

The meaning of ikhlawlaqa is similar to qaruba   َلَشُة or qaraba  َلبسة. So the meaning of the 

example above is that the heaven is about to rain. 

As for the time or the imminence of action occurrence, it indicates the imminence of the action 

occurrence with a period of time (Al-muqarab,153). 

Ibn Assfur (2003:Vol.2/106) states that kada, karuba, qaraba and ikhlawlaqa are directly used to 

the immenence of the action itself. This verb is one of the conjugated verbs such as ikhlawlaqa  َاخٌٍٛك/ 

yakhlawlak ٠خٌٍٛك. Resembling in form a part of the verb is ifaual /  ًَ   .أفعٛع

  asa/ is complete/ ’عَسي تامة‘ -1

 SL Text (1): 

 -1 ًْ َْ  عَسَيلُ ُْ ثعَْطُ اٌهزِٞ رغَْزعَْجٍُِٛ َْ سَدِفَ ٌىَُ ْْ ٠ىَُٛ  (72)عٛسح إًٌّ، ا٠٢خ:   أَ

Text interpretation       

  They were very hurry to see the torture which is appointed for them. So it is said for them 

“Maybe that some of what you hurry be followed closely behind for you” so it is the torture of Bader day. 

The use of asa in the promise of kings indicates the truth of the matter and it is serious. There is no doubt 

after it. Kings try to show their reverence and they do not hurry to revenge upon their enemies (Al-

Zamakhshari,2009:789).  

TL Texts:  
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1- MS Ahmed: “Say: “Maybe/perhaps that some (of) what you hurry/hasten*  ٍْٛرغزعجbe followed 

closely behind*  سدف, for you.”  

2- Pickthall: “Say: “It may be that a part of that which ye would hasten on is close behind you.” 

3- Ali: “Say: “It may be that some of the events which ye wish to hasten on may be (close) in your 

pursuit!” 

4- Arberry: “Say: “It may be that riding behind you already is some part of that you seek to hasten 

on.” 

5- Khalifa: “Say, “You are already suffering some of the retribution you challenge.”  

Discussion  

 which supplies the (أْ( is a defective complete verb. It is one of the wishing verbs. The an (عغٝ( 

place of the masder and governs the subjunctive.  ْٛ٠ىis an incomplete imperfect verb which is in the 

subjunctive case and its noun is the implicit pronoun )ٛ٘). The paraphrased infinitive of )ْٛأْ ٠ى) is the 

agent of asa which is in the nominative case. It denotes wishing (Al-Ibrahim,2009:383). It becomes clear 

that trs. (1,2,3,4) show more accuracy in their renderings since they use the adverbs (maybe/perhaps) and 

the modal auxiliary (may) to convey the meaning of asa in the source language. Tr. (5) is inaccurate in his 

rendering since he makes use of the present tense and the adverb (already). The adverb (already) is mainly 

used with perfect tenses of a verb. Already confirms that an action is finished (Hornby,1995).   

    

ST  ًْ َْ  عَسَيلُ ُْ ثعَْطُ اٌهزِٞ رغَْزعَْجٍُِٛ َْ سَدِفَ ٌىَُ ْْ ٠ىَُٛ      أَ

TTs 

No. Translators Translations Accuracy 

1. MS Ahmed  Maybe/perhaps + 

2. Pickthall  it may be + 

3. Ali it may be + 

4. Arberry it may be + 

5. 
Khalifa                         You are 

already 
- 

Percentage of translation accuracy 80% 

Table (1): Analysis of Translation Accuracy of SL Text (1) 

 asa/ is incomplete/ ’عَسي ناقصة‘ -2

SL Text (2):  

 -2 ًٌ ١ ِّ شًا فَصَجْشٌ جَ ِْ ُْ أَ ْٔفغُُىُ ُْ أَ ٌذَْ ٌىَُ هٛ ًْ عَ ُُ  عَسَيلبَيَ ثَ ٌْذَى١ِ ُُ ا ١ٍِ ٌْعَ َٛ ا ُ٘ ١عبً إِٔهُٗ  ِّ ُْ جَ ِٙ ْْ ٠أَر١َِِْٕٟ ثِ ُ أَ  ( 83ا٠٢خ:)عٛسح ٠ٛعف،    اللَّه

Text Interpretation  

 Job says, but your souls have enticed you something and you do it. He does not mean lying and 

deception as he says when he accused them of what they do with Joseph but he means that you souls have 

beguiled you to take Benjamin from me and go Egypt to take advantage of him. You insist on me to send 

him with you. You think that he steals. Comely patience will be my patience. It may be that Allah will 

bring them all. Joseph and his two brothers (Al-Razi, 1981: Vol.18/195).   
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TL Texts: 

1- MS Ahmed: “He (their father) said: “But your selves enticed/tolerated*  عٌٛذfor you an 

order/command/matter/affair, so graceful*  ًج١ّpatience, perhaps God that (He) brings them to 

me all together, that He (is) the knowledgeable, the wise/judicious*ُاٌذى١.” 

2- Pickthall: “(And when they came unto their father and had spoken thus to him) he said: Nay, but 

your minds have beguiled you into something. (My course is) comely patience! It may be that 

Allah will bring them all unto me. Lo! He, only He, is the Knower, the Wise.” 

3- Ali: “Jacob said: “Nay, but ye have yourselves contrived a story (good enough) for you. So 

patience is most fitting (for me). Maybe Allah will bring them (back) all to me (in the end). For 

He is indeed full of knowledge and wisdom.” 

4- Arberry: “No!‟ he said „But your spirits tempted you to do somewhat. But come, sweet patience! 

Haply God will bring them all to me; He is the All-knowing, the All-wise.” 

5- Khalifa: “He said, “Indeed, you have conspired to carry out a certain scheme. Quiet patience is 

my only recourse. May GOD bring them all back to me. He is the Omniscient, Most Wise.” 

Discussion  

 is a complete defective perfect and it is used for wishing. Syntactically it operates on twoعغٝ   

elements: its noun is )الله) which is in the nominative case. The an )ْأ) which supplies the place of the 

masder and governs the subjunctive.  ٟ٠أرis an imperfect verb which is in the subjunctive case and the 

agent is the implicit pronoun ٛ٘.  ْ(nun) is for protection and  ٞ(ya‟a) is the object. The paraphrased 

infinitive of an and the verb (ٟٕأْ ٠أر١) is the predicate of  ٝعغin the subjunctive case (Al-Ibrahim, 

2009:245). Tr. (1) is accurate in his rendering because he uses the adverb (perhaps) which means 

possible/maybe to convey the meaning of asa. The adverb (perhaps) is used to make a polite request 

(Hornby, 1995:860). Trs. (2, 3, 5) show accuracy in their renderings because they use the modal auxiliary 

(may). May is used for possibility (Hewings, 2005:34). Tr. (4) is inaccurate in his rendering since he uses 

the adverb (haply) to express the meaning of asa. Haply is an adverb that means by chance  ثبٌّصبدفخ(Al-

Baalbaki, 2009).     

 ST    ًٌ ١ ِّ شًا فصََجْشٌ جَ ِْ ُْ أَ ْٔفغُُىُ ُْ أَ ٌَذْ ٌىَُ هٛ ًْ عَ ُُ  عَسَيلبَيَ ثَ ٌْذَى١ِ ُُ ا ١ٍِ ٌْعَ َٛ ا ُ٘ ١عبً إِٔهُٗ  ِّ ُْ جَ ِٙ ْْ ٠أَر١َِِْٕٟ ثِ ُ أَ     اللَّه

TTs 

No. Translators Translations Accuracy 

1. MS Ahmed  Perhaps + 

2. Pickthall  It may be + 

3. Ali Maybe + 

4. Arberry Haply - 

5. Khalifa  May + 

Percentage of translation accuracy 80% 

Table (2): Analysis of Translation Accuracy of SL Text (2) 
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 Connection of the pronoun with asa ’عَسيَ ‘ -3

SL Text (3):  

 -3 ُٔ ٍِىًب َِ ُُ اثْعَشْ ٌَٕبَ  ُٙ ٌَ ٍ ّٟ ٌِٕجَِ ٛعَٝ إرِْ لبٌَُٛا  ُِ ْٓ ثعَْذِ  ِِ  ًَ ْٓ ثَِٕٟ إِعْشَائ١ِ ِِ لََِ  َّ ٌْ ُْ رشََ إٌَِٝ ا ًْ أٌََ َ٘ ِ لبَيَ  ًِ اللَّه ًْ فِٟ عَج١ِ ٌْمِزبَيُ  عَسَيْتمُْ مبَرِ ُُ ا ْْ وُزِتَ ع١ٍََْىُ إِ

ب ٌَٕبَ ألَاه ُٔ  َِ َٚ ْٛ ألَاه رمُبَرٍُِٛا لبٌَُٛا  ٌه َٛ ٌْمِزبَيُ رَ ُُ ا ِٙ ب وُزِتَ ع١ٍََْ هّ أثََْٕبئِٕبَ فٍََ َٚ ْٓ د٠ِبَسِٔبَ  ِِ لذَْ أخُْشِجْٕبَ  َٚ  ِ ًِ اللَّه ًَ فِٟ عَج١ِ َٓ مبَرِ ١ ِّ ٌِ ب ٌُ ثبٌِظه ١ٍِ ُ عَ اللَّه َٚ  ُْ ُٙ ْٕ ِِ ١ٍِلًا     ا إلِاه لَ

 (   246)عٛسح اٌجمشح، ا٠٢خ:

Text Interpretation 

  The noblemen of the children of Israel, after the death of Moses. They say to the prophet namely 

„Samuel‟ send for us king to unite us and we fight with him in God‟s way. They want to confirm their 

desire in appointing a king who manages the matters of fighting. They deny every idea in themselves that 

frustrates them of fighting in God‟s way. They say “why should we fight in God‟s way, when we have 

been expelled from our habitations and our children? This means that there is nothing to stop us from 

fighting. When fighting is prescribed for them, they turn their backs from fighting in cowardice, except a 

few of them. Allah the almighty knows the evildoers (Ibn Ashur,1984: 484-487).    

TL Texts:  

1- MS Ahmed: “Do you not see/understand to the nobles/assembly* َاٌّلfrom Israel‟s sons and 

daughters from after Moses, when they said to a prophet to them: “Send to us a king*ٍِىب, we will 

fight/kill in God‟s way/road/sake.” He said: “Did you maybe hope* ُعغ١زif the fighting/killing 

(is) written/ dictated/ordered*  on you, that you do not fight/kill?” They said: “And why not for وزت

us (that) we not fight/kill in God‟s way/road/sake, and we had been brought out/forced from our 

homes/countries/tribes*  د٠بسٔبand our sons.” So when the fighting/killing was written 

dictated/ordered* وزتon them they turned away, except little/few* ل١ٍلاfrom them, and God (is) 

Knowledgeable with the unjust.”  

2- Pickthall: “Bethink thee of the leaders of the Children of Israel after Moses, how they said unto a 

Prophet whom they had: Set up for us a King and we will fight in Allah‟s way. He said: Would 

ye then refrain from fighting if fighting were prescribed for you? They said: Why should we not 

fight in Allah‟s way when we have been driven from our dwellings with our children? Yet, when 

fighting was prescribed for them, they turned away, all save a few of them. Allah is Aware of evil 

doers”.  

3- Ali: “Hast thou not Turned thy vision to the Chiefs of the Children of Israel after (the time of) 

Moses? They said to a prophet (That was) among them: “Appoint for us a king, that we May fight 

in the cause of Allah.” He said:”. “It is not possible, if ye were commanded to fight, that that ye 

will not fight?” “They said: How could we refuse to fight in the cause of Allah, seeing that we 

were turned out of our homes and our families?” but when they were commanded to fight, they 

turned back, except a small band among them”. “But Allah Has full knowledge of those who do 

wrong”.     

4- Arberry: “Hast thou not regarded the Council of the Children of Israel, after Moses, when they 

said to a Prophet of theirs, „Raise up for us a king, and we will fight in God‟s way.‟ He said, 

Might it be that, if fighting is prescribed for you, you will not fight?‟ If fighting is prescribed for 

you, you will not fight?‟ They said, „Why should we not fight in God‟s way, who have been 

expelled from our habitations and our children?‟ Yet when fighting was prescribed for them, they 

turned their backs except a few of them; and God has Knowledge of the evildoers.” 

5- Khalifa: “Have you noted the leaders of Israel after Moses? They said to their prophet, “If you 

appoint a king to lead us, we will fight in the cause of God.” He said, “Is it your intention that, if 

fighting is decreed for you, you will not fight?” They said, “Why should we not fight in the cause 
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of GOD, when we have been deprived of our homes, and our Children?” Yet, when fighting was 

decreed for them, they turned away, except a few. GOD is aware of the transgressors.” 

Discussion  

In this ayah, (ً٘/hal) is an interrogative particle. ( ٝعغ ) is a defective perfect verb and it is one of 

the wishing verbs. It operates on two elements: its noun is (ُر) which is in the nominative case. (ْأ) is an 

infinitival and subjunctive particle. (لا) is a particle of negation. (رمبرٍٛا) is an imperfect verb which is in the 

subjunctive case by omitting alnon letter and (ٚاٌٛا) is the agent. So its predicate is the paraphrased 

infinitive of (لا رمبرٍٛا) which is in the subjunctive case (Al-Ibrahim,2009:40). It indicates wishing. It is 

clear that tr. (1) succeeds in his rendition and it is accurate since he uses the adverb (maybe) which means 

possibility (Hornby,1995). At the same time, he uses the verb (hope) which means (to want something 

and to consider it possible)  ٛ٠أًِ / ٠شج(Baalbaki,2009; Hornby,1995). He also uses the right subject 

pronoun (you) to express the meaning of )ُُر). Tr. (2) shows inaccuracy in his rendering since the modal 

auxiliary (would) is used to convey the meaning of asa in the source language into the target language. 

Would is mainly used for probability (Aziz,1989:78). Tr. (3) is inaccurate in his rendering because he 

uses the construction (it is not possible) and it is negated by (not). The fact that the construction in the 

source language is interrogative. Possible means that something can happen. Tr. (4) is not accurate in his 

rendering since he uses the subject pronoun (it) instead of the second person pronoun (you) to express the 

meaning of )ُُر) in the SL. Tr. (5) is accurate in his rendering because he uses the present simple and the 

interrogative. The word (intention) means that one plans or proposes something (Baalbaki, 2009). It is 

proposed to render this construction into  

„Did you intend if you are commanded to fight, you will not fight?  

  ST 

         ُٔ ٍِىًب َِ ُُ اثْعَشْ ٌَٕبَ  ُٙ ٌَ ٍ ّٟ ٌِٕجَِ ٛعَٝ إرِْ لبٌَُٛا  ُِ ْٓ ثعَْذِ  ِِ  ًَ ْٓ ثَِٕٟ إِعْشَائ١ِ ِِ لََِ  َّ ٌْ ُْ رشََ إٌَِٝ ا ًْ أٌََ َ٘ ِ لبَيَ  ًِ اللَّه ًْ فِٟ عَج١ِ ْْ  عَسَيْتمُْ مبَرِ إِ

ب ٌَٕبَ ألَاه ُٔ  َِ َٚ مِزبَيُ ألَاه رمَُبرٍُِٛا لبٌَُٛا  ٌْ ُُ ا ْٛ وُزِتَ ع١ٍََْىُ ٌه َٛ ٌْمِزبَيُ رَ ُُ ا ِٙ ب وُزِتَ ع١ٍََْ هّ أثََْٕبئِٕبَ فٍََ َٚ ْٓ د٠ِبَسِٔبَ  ِِ لذَْ أخُْشِجْٕبَ  َٚ  ِ ًِ اللَّه ًَ فِٟ عَج١ِ ا مبَرِ

 َٓ ١ ِّ ٌِ ب ٌُ ثبٌِظه ١ٍِ ُ عَ اللَّه َٚ  ُْ ُٙ ْٕ ِِ ١ٍِلًا   إلِاه لَ

TTs 

No. Translators Translations Accuracy 

1. MS Ahmed  Did you maybe hope + 

2. Pickthall  Would ye - 

3. Ali It is not possible - 

4. Arberry Might it be - 

5. Khalifa  Is it your intention  + 

Percentage of translation accuracy 40% 

Table (3): Analysis of Translation Accuracy of SL Text (3) 

Conclusion 

It has been shown in the current research that only asa is used in Arabic with different semantic 

functions and various time references. After checking the semantic functions of asa used in the source text 

(i.e. the Glorious Quran) and by comparing, analyzing, and assessing the five translators‟ renditions of asa 

in the target texts, it is clear that translators face difficulties in conveying the meaning of asa into English, 

especially when the pronoun connects with asa. The translators fail to achieve accurate translation 

because there is no one-to- one correspondence between Arabic and English. Adverbs, modals and 

constructions are employed to convey the functions of asa into English. The research has also verified that 

the accuracy of translation is achieved by taking into consideration the context of the source text. That is, 
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knowing the syntactic uses and semantic function of wishing verbs and knowing how they are used when 

combined with other elements and their two governed elements. Larson‟s model is suitable to assess the 

accuracy of translation.  
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